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My Sanctuary among you; and My Spirit will not reject you.@l will walk among you, I will be
God unto you and you will be a people unto Me. '3 | am HASHEM, your God, Who took you out
of the land of Egypt from being their slaves; I broke the staves of your yoke and I led you erect.

14 But if you will not listen to Me and will not perform all of these commandments; 15 if you
consider My decrees loathsome, and if your being rejects My ordinances, so as not to perform
all My commandments, so that you annul My covenant — 16 then I will do the same to you; |

S Aetscel) Reshi

12. na5ina mnabanm — IWILL WALK AMONG YOU. DRy Yy — I will stroll with you 17v u:;,: —in
the Garden of Eden oon mxd — like one of you, i mwyyIM NN x5 — and you will not
tremble because of Me. 12! — One might be able to think »nINTn &b — that y‘t‘)u w111 not fear
Me. =i Tmbn — To teach us otherwise, the verse says, S muiRy ma% ., — “Iwillbea God

to you.””®

= P‘\m(g('u‘\ e .

fulfilled in the future time to come, "3} VWin N TNy Y wim piny M — For example,
the Sages stated: [This versel® teaches that in the future a baby of Israel will be able to
safely stretch forth his hand into the eye of an adder and extract poison from its mouth (Sifra,
Bechukosai, Perek 2:2);  x3% wnyb owprayn oy bwh xm g3 witps 1oy - and similarly they
stated, in explanation of our verse: In the future the Holy One, blessed is He, will walk with the
righteous in the future time to come (ibid., Perek 8:3).  nwbuia mra uny oipn bax ,mpny xS 0
— The Sages made such statements because [the promise] of blessings recorded in Scripture was
not fulfilled at any time in the past, but it will be fulfilled with us in the time of human
perfection in the future.?®
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. Banin3 "ma9anm — | will walk among you. God will‘deal
arizthl:l‘;rxenel so 'gxenje}ously and openly that His P'resence will b.e
‘as obvious as that of a human king walking -among hgs
subjects. This verse makes clear that the blessmgs'of thl_s
verse have not been completely fulfilled as yet, but in their
entirety they are meant for the future (Ramban).

5. Had the verse said np3in3 ma%m, “I will go (or,

s “walk”) among you,” it would have implied manifesta-

. § tion of the Divine Presence in this world. 'n3%anm,
literally, “I will make Myself walk,” implies an
expression of the Divine Presence in a manner in
which it is seen as “walking.” This can only happen in
the spiritual dimension of the Garden of Eden.
“Strolling” or “walking” with God are used as
metaphors for intense apprehension of the Presence of
God (Korban Aharon; Tzeidah LaDerech).
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Closeness to Hashem

% W' / e understand that we are in this world for a purpose. What

is that purpose? What is our overall mission? To sum it up
in two words: avodas Hashem, the service of Hashem. This ser-
vice entails a whole array of specific obligations: learning Torah,
davening, and character development, to name a few. But how do
all these obligations come together? Are the varied mitzvos sepa-
rate and distinct obligations or are they somehow interconnected,
thereby forming a complete picture?

The Ramchal and other baalei mussar teach that Yiddishkeit is not
merely a shopping list of isolated items we need to check off: rather,
there is an overarching goal that unites all the individual mitzvos.
This goal is known as kirvas Elokim, closeness to God.

A

Judaism is more than a set of rules and regulations; it is a rela-
tionship, as the pasuk states: 21w *2 Do NaWw AN, And I, closeness
with God is my good (Tehillim 73:28). What we will explore, with
Hashem’s help, over the course of this sefer is how we can develop
this precious relationship and how the various obligations of the
Torah come together to help us achieve this goal.

The Gemara (Berachos 57a) expounds the pasuk (Shir HaShirim
4:3): qnp1 1inn N3, Your temple is like a slice of pomegranate, to
mean: iR72 MY DRYD 13¥W P70 1998V, that even the empty ones
among you [the Jewish people] are filled with mitzvos like a pomegranate.

his sounds like a paradox. How can people be considered
“empty” and “filled” at the same time? Rav Dovid Povarsky
explains (cited in Bilvavi Mishkan Evneh, p. 42) that the pomegran-
ate is unique in that each seed rests in its own pocket. The “empty
ones” perform many mitzvos, but they remain on a lesser level spir-
kitually because their mitzvos are isolated from one another and noé
united in the overall mission of becoming closer to Hashem.
We need to become elevated people who connect our perfor-
‘mance of all the mitzvos in order to fill ourselves with holiness and
closeness to Hashem. Then we become “filled” with holiness and
kirvas Elokim.
— l—J_l ——

Chazal taught that one who toils before Shabbos‘cats on Shabbos.

5 What does he eat? Exactly what he prepared! Nothing more, noth-
"ing less. Our reward in the next world is not different from our toil

in this world; rather, it is our direct accomplishment. We prepare )

or ourselves a most beautiful place in Olam Haba through our ser-
vice of Hashem in this world.

Since the pleasure of Olam Haba is being close to Hashem and
basking in His radiance, we toil in this world to develop that close-
ness. Measure for measure, the closeness we will enjoy in the next
world will mirror the closeness we achieved here in this world. In
this world there is a barrier between us and Hashem, but in the next
world, when the barrier comes down, we will be standing as close to
Hashem as we already are in this world! And the closer the proxim-
ity we achieve here, the greater the pleasure there.
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« To paraphrase the timeless words of Rav Eliyahu Lopian (Lev “94% g . . oI
Eliyahy, Bereishis, p. 12); _relationship and the general nature of their interactions. Likewise,

/“our feelings toward Hashem do not define our connection, although
they do enhance our connection and are typically indicative of the

It is not as the world mistakenly thinks, that this world is

designed to be a place of pain and suffering. On the contrary, connection that does exist.
the preparation for pleasure (in Olam Haba) is only through While we already possess a profound connection and relationship
pleasure! If a person exerts himself to do the mitzvos and with Hashem, as the pasuk states (Devarim 14:1): ooR Ao onr owa,
refrain from transgressing, he will eventually attain — here You are children to Hashem, your God, our path toward strengthen-
in this physical world — the ability to enjoy and benefit from ing that connection involves perfecting and elevating ourselves.
e . —  The Torah and mitzvos, and all they encompass, are the only means
#_:\! the radiance of the Shechinah. Chazal teach us that this world of attaining kirvas Elokim. As the Mesillas Yesharim writes (Ch. 1),

is a corridor before the next world, and one certainly does not whatev.er we are lacking in our performance of the 'mitzvos, we will
construct a corridor of simple wood for a banquet hall made be lacking in the outc'ome that 'they are meant to Ylel_d-

of gold and precious stones. When Chazal said, “Prepare ..k In our que‘st for kirvas Elolez.m, therefore, per.fectlon of charac-
yourself in the corridor so that you may enter the banquet ter and deed is synonymous with close connection to Hashem, A
_hall,” they meant: Accustom yourself to enjoy the Shechinah \ person who possesses detrimental character traits will be that much

¢ in the corridor so that you will subsequently be able to enter / arther from Hash<?m. fO%' his imperfections at
Qlam Haba and expand that pleasure endlesslv. This is the closeness. And so it is with every area of avedas Hashem: to ether,

e ; 3 : they complete a beautiful picture of an ish Eloki, a Godly person,
Sepsitepr pamtion neeted s worldl one whose very essence is close to Hashem. Any area in which we
are lacking is both a cause and a symptom of our distance from
A Miniature Olam Haba Hashem, since closeness to Hashem and self-perfection are one and
the same.

In reality, then, all aspects of avodas Hashem are intertwined. For
example, if a person draws closer to Hashem through fefillah, a nat-
ural byproduct will be an improvement in his middos as well, since
( one who is closer to Hashem will automatically have refined char- i

acter. Conversely, one who distances himself from Hashem by lust-

| is fii i ider that a person can spend his life learn- ) . . e gesl

- Ipis fngl}lltenglg t(f)_ consider = v?/hile S Ews v S fully following his desires will also slip in his middos and other areas
" - :

~ ing Torah and performing mitzv: et of avodas Hashem, as he is now farther from Hashem, the Source of

" this goal of kirvas Elokim, thus handicapping himself from much ol perfection,

i i imself from attaining his true pur- . . ' )
Polet ahpreneih ane block el (60 s E Our practical goal is to work step-by-step toward this perfection

pose in this world. by serving Hashem and following His commandments the way we

is idea i j i ilosophical; it is most practi- . { g .
This _ldea Isnat st esoterlclan;:lt?hllos P . 501,1 e 1a f drink - re supposed to. The feelings will come by virtue of those efforts
cal and instructive. For example, let’s say a person p P and the resulting closer proximity to Hashem, but the feelings do

i that it is important to g . : ; Mg
and recites a berachah. gIe ha;lb;:en Ital;fll: : o) atltwhcn % not define the relationship. One person can “feel it” but be very
r 2 ; . . .
concentrate on the wor s,has’t sl u;) A pred h]:ice o than distant, while another cannot yet “feel it” but has already achieved
. 5 - — C ‘ :
is recited with kavan.ah. T. at’s true ut it $ 50 mu D B Tovele of saul pantedtion.
that! This berachah is designed to connect him with Hashem and

\s

‘ ¢ A wondrous idea emerees here. We certainly can and should \r\
!
|

contemplate the pleasure of Olam Haba all the time, as long as we
keep in mind what.Olam Haba is and realize that the way to gain
entrance is through focusing our efforts on closeness with Hashem.

_pave his path to Olam Haba, where he will connect with Hashem 539 e o -
with no barriers. When a person internalizes this concept, he When a person dines at an expensive restaurant, how does he eat
'.#rccites that berachah in a whole different way! He will say, slowly his serving? Does he wolf it down as fast as he can? No. he chevws
and intently: Baruch atah Hashem Elokeinu Melech ha’olam shehakol the food slowly, trying to savor its taste as much as possible. This is
nihiyeh bid’varo — Blessed are You, Hashem, our God, King of the the meaning of the pasuk (Tehillim 3 4:9): 'n 21 >3 W P, Taste
Universe, by Whose word everything exists. and see that Hashem is good. To experience the goodness of connec-

No longer will the person be collecting “pomegranate seeds,” % tion to Hashem, a person needs to “taste” the mitzvah by focusing
tallying up credit for his long list of disparate good deeds. Now, and not rushing through it. If he “swallows” the mitzvah. he will

he has a singular goal that unifies all his good thoughts and deeds: _not enjoy the experience.
) R The reason many people do not derive enough satisfaction and
kirvas Elokim. He no longer runs from one mitzvah to another, like enjoyment from their Torah and mitzvos is that they are not expe-
[a shopper making his way through the supermarket aisle; instead, ] rencig them PfOP?ﬂY- They are trying to be “yotzei,” to get it over
\ he stops and puts heart and thought into his actions. He is living YVLth" instead of trying to connect to Hashem. They are “swallc@
‘) an Olam Haba existence here in this world, understanding that this %”M—____M&%” :
world is a corridor mirroring the next. . It is r?Iated that the C%lofe,fz Chaim once asked his students,
1, Before we perform a mitzvah we say, “Asher kideshanu b’mitzvosay What did the mahn taste ll.ke? They answered, of course, “What-
[ L—O\Who sanctified us with His commandments,” because the pur- ever food the person was thinking about.” The Chofetz Chaim pro-
pose of mitzvos is to sanctify us and elevate us. While the mitzvah ceeded to ask, “And what happened if the person wasn’t thinking
act itself has holiness and power, our approach to the mitzvah, and M’ They answered, “It was tasteless.” Said the Chofetz
the feelings and thoughts we bring to it, unquestionably amplify its ~ ~ Chaim tO’hJS students, “:The same is tr ue of our Torah and mitzvos.
\,; Spiritual power and energy. That's because the true purpose of the If we d(in t put thought into them, we will not taste their incredible
*Ar@zvah is to bring us closer to Hashem, and in that sense a mechan- beauty.
" ical or mindless mitzvah act bears little comparison to a mitzvah St"?"’ ) : , - '
_performed with thought, feeling, and enthusiasm. ¥ This lesson of being present in the moment is not limited to spir-

itual matters, but has relevance to physical experiences as well. How
can we enjoy and appreciate life? How can we fill our hearts with
gratitude for what we have? By focusing firmly on that which is in
front of us.




)% :

To illustrate, a person merits, with the kindness of Hashem, to
raise a family. He sits down by the dinner table. Does he ever stop
and appreciate what is in front of him? The food he is eating. His
wife, who made the food. The children, even if they are bickering,
sitting around his table.

,~doo often, he is just preoccupied with his own agenda. He has
this matter to take care of after dinner. He has this bill to pay. Simi-
larly, a mother may spend her Yom Tov worrying about what she

will prepare for the next meal, and not stop to relish being together
with the family for this meal!

If a person is to enjoy this world, he needs to stop and appreci-
ate what is in front of him. Life is but a series of moments, and if
one doesn’t savor those moments, he won’t truly appreciate life.
Hashem, our loving Father, wants us to enjoy the myriad of gifts
He bestows upon us, as the pasuk says (Devarim 28:47) that all the
tribulations come: 23% 2 NNRY32 PEoON 1 NR DTaY KXY YR NNR
73 3, Because you did not serve Hashem, your God, amid gladness and
goodness of heart, when everything was abundant. When we stop to
imbibe the moment and appreciate the gift that is in front of us, we
will be filled with gratitude to Hashem!
¥ By doing so, we will greatly improve our middos and our interac-
tions with others, especially our family members. When we stop and
appreciate being with them, we will show them far more love and
respect. Sadly, parents expend so much energy worrying about their
children without pausing to appreciate the gift of having them! The
children, in turn, instead of feeling their parents’ love and embrace,
just feel like a burden.

‘zxive form) signifies walking from place to place (lit., hither and yon), not only to one
# only descend into one place which was (the case) in the Mishkan and the Holy Temple,

+1says, DYINR WY)W D WYy, And let them make Me a Sanctuary that | may dwell
sezag them (Exodus 25:8). (This means to say) that only in that place and in that manner
+1 I dwell among them; and this is explained when He said, Y 7% TYIX WK, Where
1 meet with you (ibid. 30:6), (and also) oKt 125 mpy MY, And there I will meet
w2 che Children of Israel (ibid. 29:43). Rather, I will walk among you and My glory will
« szen wherever you will be, for indeed, wherever the righteous of (each) generation are
found, that (place) is 199y 22w Wi, the holiest dwelling place of the Most High
“walms 46:5), where His (original) intent is fulfilled as it says, "9 0] Y7 INIT) 'K0D D

== Sy mm o 23 My YX vhan 9%1..., The heaven is My throne and the earth is:

244 -

similar to His communication with Moses (see the
Sforno’s commentary, on Exodus 19:9). The sin of
the Golden Calf, however, thwarted this plan and
the Divine Presence limited itself to the Sanctuary
alonte. In the end of days, the original plan — that
God will dwell actually in our very midst — will
come to pass, and this chapter speaks of that time.
Hence, according to the explanation of the Sforno,
/ the phrase 033112 »33wn *nny) does not refer to the
. Holy Temple as Rashi states, but it means that the L
( Divine Presence will dwell in the midst of Israel., |
B22I03 *n3%nnm), And [ will walk among you, |,
means that the Divine glory will radiate every-~
where and not just confine itself to the Sanctuary.
The phrase mabK% 0% *nmimy, And [ will be unto.
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Be99n3 *nabanm. T will be intimately close — not only to the life and
destiny of the community, but also to each individual anc! to every
family. I will reveal Myself in the life and destin.v of every 1nd1'v1dua1
*“and of every home, for I will watch over them w1t.h special pr9v1dence
‘and reveal My guiding proximity. Thus will be realized t}%at which from
the beginning (see Shemos 6:7) was proclaimed as the hlghest purpose
of your destiny: I will uphold your lot and guide your actions, and you
will be My people, united and happy under My leadership.
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The Talmud states, “Reciting the Ashrei prayer three times each day
,EAIns one a place in the World to Come” (Berachos 7b). The reason., savs
q’gthe Talmud, is because Ashrei contains two essential elements: praise of
God for sustaining all of creation and the alphabetical order of its
verses. Because of these two features, Ashrei is considered superior to ei-
ther psalm 119, whose verses also follow the order of the Hebrew alpha-
bet but make no mention of God sustaining the world, or psalm 136,
also known as the “Great Hallel,” whose verses praise God for the great
miracles He has performed, although not in the sequence of the Hebrew
alphabet.

The alphabetical progression of the verses in Ashrei, from begin-
ning to end, indicates the systematic order and the rule of the natural
system by which God runs the world. That He sustains all of Creation
indicates God's personal involvement with the world in ways that tran-
scend the rules of nature He Himself established. On rare occasions this
Hand of God, Divine Providence, is manifest in an overt manner, but
generally it is hidden within the natural order; the miraculous within
the commonplace — and the miraculous nature of the commonplace —
goes unnoticed.

Aghrei is unique in that it juxtaposes these two elements: We see a
systematic orderliness that characterizes the world: A causes B, B causes
C, and so on. But that orderliness is only on the surface, for in truth A
causes B and B causes C only because Divine Providence wills it to be so.

This is the miraculous nature of the commonplace; the supernatural
gives orderliness to nature. a =

& Hence, when someone recites Ashrei three times each day, he gains

2 firm grasp of its message and earns thereby a place in the World to
(Come. We generally think of the World to Come as a future state of exis-
tence, a promised reward. However, the Arizal teaches that Olam HaBa,
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» the World to Come, can also be understood to mean “the world ti_t_z_i_t_gg-

mes” — a here-and-now world that is “always coming,” in the present, ?
™ for those who can perceive it. By noticing the miraculous Hand of God J
in the commonplace and in the workings of nature, one can earn the
World to Come even in this world. :

The Talmud teaches that, unlike the thrice-daily recitation of Ashrei,

someone who recites the Great Hallel daily blasphemes against God. The
Great Hallel speaks of God’s miraculous intervention in the natural order
of Creation. As great as these miracles are, they are exceptions to the sys-
tem God created to rule the world; they highlight the supernatural rather
than the commonplace. Someone who recalls such miracles daily is in a
sense belittling God, as if God’s greatness were limited to out-of-the-
ordinary miracles.
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The blessings listed in the opening passage of Bechukosai are all
natural events: rain will fall, the land will produce in abundance, the
enemy will not attack, and so on. When we are sustained through “nat-
ural” means, we tend to feel a certain degree of indebtedness toward the
immediate source of that sustenance, be it the land, a boss, or some

wthe rainfall, in the produce, in the tranquility and security we experi-
- ence — is more difficult by far than recognizing His Divine Providence

Jin the manna God sent from heaven. Recognizing the Hand of God in
the hand that gives us our paycheck is certainly more difficult than rec-

.other agent. Recognizing the Hand of God in natural phenomena — in 7 ’
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ognizing His Divine Providence if we win the lottery.
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The Shem Mishmuel explains that the Torah promises us three
=inds of blessings for doing these three things. It states, “I will give
vou rain in the proper time. The land and trees will give produce
and fruit, vintage and sowing. You will eat bread and be satiated.
vou will have peace in the land. You will lie down and no one will
‘righten you. You will not fear wild beasts nor the sword in your
and. You will pursue your enemies, and they will fall by the sword.
I will turn My attention to you. I will make you fruitful, giving you
many children. I will build My Sanctuary among you. I will not
r=ject you, and I will walk among you” (Vayikra 26:4—12).

3 Physical blessings speak of bounty, namely, that the Land
of Israel will provide enough produce and you will feel satiated
while enjoying the food. Your well-being will be assured, and you
will thrive physically. The next set of blessings refer to emotional

8 zeace. You will not fear wild animals nor the attacks of the enemy.

‘fou will dwell in harmony. The third set of blessings is that God’s
| »~presence and His Temple will be among us. We will feel that He
ook us out of Egypt and guides us in the present time.

These three kinds of blessings refer to the three levels of our
soul. The first set of blessings relates to physical bounty. Blessings
2f food, children, and life all refer to the physical dimension of our
being. In the words of the Gemara (Mo'eid Katan 28a), all of us
desire bnei, chayei, wmezonei, children, good health, and physical

T— Ay KA~

comfort If we do the mitzvos, when we do with our bodies whas
we are supposed to do in our physical experience, then God wit
bless us with those physical blessings. We will have life, food, in-
come, children, and families. We will have these three blessings of
the nefesh in return for doing mitzvos with our nefesh.

@ When we have passion for Torah and put our spare time intw
its study, then God will give us the blessings of emotional tran-
quility. There won't be wars in Israel. We won't fear sudden attacks

When we know Torah, we rectify our neshama, fixing our highest
soul level, the intellectual soul. When we know Torah, Hashem
will bless us with His holy presence. What is the greatest level of
the Jewish intellect? To know God, as the prophet Yirmiyahu said:
“Haskeil v’yadoa osi. Study and know Me” (Yirmiyahu 9:23). The
knowledge of Torah is itself knowledge of God. It is a way for mar
and woman to discover and to know their Creator. We can have
relationship with, cling to, and feel Him in every step of our lives
This is why Hashem says, “If you know the Torah, I will wal
among you, I will be your God, I will let My sanctuary be amon
yow.” Hashem resides inside every single Jew who knows Tora
We know that Torah scholars have a special connection wi

( nawn oPa QoUW nn IV RIM LW abwa rw 132 H19°33 717ap;

)

LY X377 oYW oyw Db WP

WP 91 IR12201 Y1aWn b5 'naw’ NIPnaa XIWw 117,000 'l"?:‘?!'ﬁ
P IR IR IRP2DT (XD PPh - ©NPPNRY 8 NWID RIDIN RV W) &’
wrne xMan oy Yo vawn by 19 09" THYAY 77 °DY R¥NI L1

«(X ,7 n1972) /IP0A RN ‘J?Jt?]S?’ N[ ,nPmINY 1AM RO LY A3

Tbanm [7apn ORD NYTY 185N DRW P 2non Raw SJWHNY
nsb sy @O @MIpY WRD DRI Nyse voin ,ooona A

NoMwIT pownnn DY TR DIRG M W ORW WeRT So%pURD
T YA OT (Y 1R nonw KR DIR IR REPI XMW |

36

Hashem. They are the chariot of Hashem’s presence in this world.
This is the third level of blessing. If we know Torah, thus perfect-
ag our intellectual level, we will be together with Hashem. He will
reside together with us in our neshama, in our holy soul, and we
will feel His holy presence inside and around us.

The Shem Mishmuel explains that we focus on these three
cevels of rectification, or tikkun, of our nefesh by doing mitzvos, the
sikkun of our ruach by developing an affinity for Torah and dedi-
cating time to study it, and the tikkun of our neshama by knowing
Torah and thereby clinging to Hashem. We will then achieve our
purpose as Jews and deserve every blessing in this parsha.
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